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A. Theological understanding of Dependence & Enslave. 
ment, Oppression and Injustice 


One of the major aspects of the Reality of our country is 
its present process of development and its struggle for libe- 
ration from an oppressive and unjust social situation. 


1. The reality of injustice and oppression in our Country: 
We are living in a world where 20% of the people enjoy 
all the benefits of society while 80° are deprived of them. 
The topmost 20% are the dominant, the lower 80% are 
the dominated. Whether they realise it or not, the topmost 
level of society are exploiting and living off the misery of 
the poor. Let us narrow it down to our country. 


After 30 years of independence, the country does not 
present a satisfactory picture. Even a superficial analysis of 
the country’s social, economic, political and educational 
situation will reveal both our achievements of the past. quar- 

ntvyyter of a eeutry and the appalling condition in which the 
majority of our population lives. The daily papers headline 
the crucial issues: the spiralling prices, lack of essential com- 
modities, hoarding and profiteering, the parallel economy of 
black money, inefficiency and corruption in administration 
at all levels, the growing gap between the rich and the poor, 
the rapid growth of the population, unemployment and under- 
employment, slums and pavement dwelling. The achieve- 
ments of the past 30 years have gone to raise the standard 
of living of the top 10 or 15% of the population, while the 
situation of the majority has remained the same or has grown 
worse. Nearly half of the population lives below the subsist- 
ence level, subject to hunger, malnutrition, disease, lacking 
minimum clothing and shelter and basic education and health 
service. The reaction of the people to all this was in the 
form of strikes, agitations, student indiscipline, fractions in 
political parties and consequent political instability, all of 
which hastened to increase the poverty, oppression and suf- 
fering of the masses. This in turn brought about the declara- 
tion of emergency. The state of affairs did not change either 
with emergency rule, rather it let loose a reign of terror and 
worse oppression, 
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Hopes placed in political parties were shattered. Con- 
fidence in parliamentary democracy was shaken. A Presi- 
dential form of government at the centre or a military dict- 
atorship were mooted as alternative solutions. The passing 
of the ‘Constitution (42nd Amendment) Bill’ by the Lok 
Sabha on the 2nd Nov. 1976 was significant in this regard. 
It legalised authoritarian rule and dictatorship. 


The cause of all this is obviously the economic, social and 
political structures of the country as well as sin, man’s selfish- 
ness and closure. They are, to a larze extent, oppressive and 
unjust, incapable of bringing about a change for the better, 
especially since they are backed by vested interests determined 
to preserve the status quo. Our brand of socialism, in Spite of 
tall talk is in fact a camouflaged form of state capitalism which 
tends to neutralise leftist tendencies and breeds corruption 
and inefficiency in administration. Education is patterned on 
the colonial models and tends to domesticate people, making 
them an elitist class supporting the status quo. 


This situation, is an obvious call for liberation. This 
implies a commitment to bring about a radical change in the 
economic planning, in the structure of society and in the poli- 
tical system. Change is also required in the structures of the 
Church and in the hearts of men. 


In this situation, Christ, the Incarnate Word, the libera- 
tor of mankind is present. What will He do? What has He 
done in similar situations? What does He ask of His Church 
to do now? 


2. Christ the Liberator in the India of the seventies: 
Christ in his person, initiated the process of liberation and 
thereby has ushered in the eschatological kingdom of God, a 
just society, a kingdom of justice, love, peace and free- 
dom. This consists in the re-capitulation of the whole of cre- 
ation and in the salvation of the whole man and every man, so 
that all things may be united and belong to Christ, and Christ 
to God, so that God may be in all. (Eph. 1, 3-13; Col. 1, 15- 
20; I Cor 3, 23; 15, 29). This salvation of the whole man 
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and of all men and the recreation of a new earth pon 
in the humanization of man in the oe eee 2 so 
relationships, in ee mee _eacanetet pea are 
nd structural), and in 
a cae all the realities of the temporal order. In this ah 
everybody will be imbued with his Spirit and “a sa 
come under the cosmic headship of Christ and w diane 
ated to the creator, towards the eschatological unity an 
fulfilment of God’s plan. Christ identified himself with this 
plan of God and fulfilled it. He gave his life for this cause 
as the suffering servant and thus realised liberation for him- 
self and for all men. This is the meaning of his resurrection. 


3. The Church to be the living sign of Christ liberator for 
today: The Church has no other mission but to be the sign 
of Jesus Christ here and now. She should embody Christ’s 
all-embracing love and should effectively make present his 
liberating action in the frustrating situation of our country, 
by her involvement in the common struggle of our people for 
liberation from sin, and its forces and consequences: from 
the systemic evil, from the unjust structures of our society 
and from institutionalised violence. Her witness demands that 
she like Christ, in genuine solidarity, should identify herself 


with the suffering masses in concrete problems, needs. and 
Situations. 


Fulfilling her prophetic function she should interpret 
the signs of the times and show the exigencies of the Lord’s 
designs for building the new society willed by God. This 
prophetic function includes a critique of society, denunciation 
of its many evils, questioning of wrong policies and change 
of unjust structures, It implies also a positive mobilization 
of efforts to effect social change and thereby make an an- 
nouncement of Good news, the hope and the utopia of a 
new society. No society is perfect in itself to whichever 
system it may belong. Hence none should be idealised and 
everyone should be transcended till we arrive at final and 
perfect society which is according to God’s plan. This atti- 
tude is distinctively Christian as it is eschatological. Her 
influence is not from outside but from within, where she will 
act as animator and educator to make all men of 1 will 


aware of their social responsibility for their fellowmen and 
lead them to committed actions. . 
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This work has two aspects: first, liberation from unjust 
structures and oppressive powers; secondly, contribution to 
the humanization of man and community building, to econo- 
mic growth and social justice, and to building a new society 
which will make real the ideals of human brotherhood, 
justice and peace. Both of these forms of commitment call 
for political action. For it is chiefly by participating in 
politics that one can hope to bring about the required change 
of the economic order and social organisation and value 
system. At the same time we cannot disregard other forms 
of involvement, especially when the Church or Christians 
form a tiny minority. Again we should engage ourselves at 
levels at which an affective action is possible even if only 
symbolically and prophetically. 


4. Global vision and Comprehensive Understanding of 
Development /liberation: 


a) The Church’s all-embracing mission: Like the redemptive 
work of Christ, the mission of the Church, while directed 
towards the salvation and sanctification of men, involves 
also the renewal of the whole temporal order. The Church 
saves men by her ministry of the Word and the Sacraments; 
she renews the temporal order by penetrating and per- 
fecting it by the spirit of the gospel. (Lay Ap. n. 5, 7) 


b) Total liberation/salvation: Salvation or integral and 
development of man means not only the ‘liberation of the 
soul from sin’ or the ‘healing of the body’ but restoring 
man’s wholeness, mankind’s integrity. It implies total 
liberation of men both as individuals and communities from 
sin and all its forces and consequences; from social, political, 
economic and cultural obstacles; from all the forces of 
alienation; from all forms of slavery and all levels of under- 
development, stark poverty, economic under-development 
and. social injustice and oppressive policies and structures 
etc. Again salvation is not restricted to spiritual and pur 
eschatology but includes the renewal, liberation and fulfilment 
of the human person and human society here and now. 
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c) The whole man and every man: Salvation should not 
be restricted to the soul but should embrace the whole man, 
body and soul, the integral man in the blossoming of his 
personality, in his belonging to the Community and in his 
harmony with the whole cosmos. 

d) Integral Development or whole process of liberation: 
Development is not to be limited to mere economic growth 
or to a mere production or multiplication of goods, industrial, 
agricultural and others. It should be viewed both in terms 
of man’s material needs and the demands of his intellectual, 
moral, spiritual and religious life. “It has to promote the 
good of every man and of the whole man.” (D. P. n. 14). 
Development is not a matter of technical and organisation 
order. Material and economic growth must be built on 
principles of equality and must lead to a wholeness of life 
for the individual and for a better social order. In short 
Development in a Christian understanding, is an integral 
human development, a progress and advance of the whole 
man and the whole of society, in all dimensions. Man must 
grow conscious of his human dignity, exercise his freedom 
and help himself and others towards authentic development, 
not as the object and passive recipient, but as the deciding 
subject, taking initiative, sharing responsibility and actively 
collaborating. 


>. No neutrality and choice: 


In this we must underline the following, and these should 

not be missed in any case: 

1) Injustice is not merely abstract and notional; is not only 
personal and private; but it is social and built into 
socio-economic-political structures. 

2) Since the society is organised, injustice is structural, 
evil is systemic and violence is institutionalised, 
individuals by their very presence in this structure have 
no option for remaining neutral; either they support 
the structure and status quo or they are against it and 
want to change it. 

The Church is by itself an institution and a society. 

So it is structured and institutionalised. Further this 

Church is not outside the world or society but functions 

within society and has to exist for the society by serving 


\e 
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it according to the values of the kingdom, and by 
contributing to build a society which is according to 
God’s plan, and so willed by God. 
4) The Church is either silent and inactive; if so it sup- 
ports the status quo, so contributes to and shares in 
the oppression and injustice. Or the Church has to fight 
for justice and condemn oppression. If so it will be 
against vested interests. 

5) If so, the Church cannot have many tasks out of which 
work for justice or liberation is one. But since she 
exists for the world and should serve in such a way that 
‘the_society can be transformed into God’s kingdom, her 
main and only function is to work for the world, and 
‘so, for its liberation from its injustice, oppression and 

~ enslavement and for its all-round salvation. 

6) Finally the Clergy and the Religious belonging to the 

top 20% of the population, enjoying the benefits of 
development, though indirectly and unconsciously are 
considered to be causing the misery of the poor! 


B.~ Struggle for Justice and Liberation 


1. Conscientization: No genuine cominitment to develop- 
ment and liberation on the part of anyone is genuine and 
valid unless it is translated into what is known as ‘Comscien- 
tization’. 

Conscientization is to be understood in the context of 
society divided into the groups, the oppressors and the op- 
pressed, it is likely that the same persons or group can at 
once be both the oppressed and oppressor. Its ultimate aim is 
the humanization of dehumanized men caught up in dehu- 
manizing structures and to bring about the liberation of the 
oppressed, unleasing the power that is in the oppressed 
masses’to change their situation and to convert and liberate 
the oppressors themselves, by a process of love. So it is a 
method for liberating the oppressed. It is a process by which 
members of the oppressor class become aware of the evils 
of structures which oppress the masses and consequently 
identify themselves with their oppressed brothers and sisters 
in. their efforts towards liberation. Through this process, 
revolutionary leaders usually emerge from the dominating 


class. 


In the words of one of the workshops at the Asian 
Seminar on Religion and Development, August, 1973 con- 
scientization is “an awakening, a growing awareness through 
a dialectic of action and reflection on reality. It involves 
an accurate and realistic awareness of one’s locus in the 
real situation. It calls for the capacity to anlayse the causes 
and consequences of this locus... It involves a basic and 
constant attitude of questioning which precipitates tension 
and in practice leads to conflict. Our efforts, therefore, should 
not be geared to neutralize tension and conflict nor to recon- 
cile what cannot be reconciled... Conscientization involves 
a transformation of people, their society and culture, mobi- 
lizing all their resources for a genuine awakening”. 

This process of conscientization is obviously related to 
evangelisation. Far from replacing evangelization in the 
mission of the Church, conscientization is part and parcel of 
any genuine effort at evangelization today. Without a serious 
effort to initiate the process of action-reflection in faith which 
will lead to the liberation of the oppressed and the conversion 
of the oppressor, the preaching of the Gospel will be meaning- 
less in face of the stark realities of today’s world and our 
country, 


2. Practical Implications: 


What this entails in practice may be Spelt out in the 
following practical suggestions: 

1) All the members of the Church should be made aware 
of the revolutionary and explosive situation in our coun- 
try today, they should be inspired to become involved for 
social change and development by a relevant theology, 
catechesis and spirituality. 

2) Those in authority in the Church should fully encourage 
and support those who are called by the spirit to special 
tasks of liberation and development among the poor 
and the oppressed. Far from being considered as abnor- 
mal and misfits, they should be appreciated as authen- 
tic witnesses of the church’s genuine commitment to 
liberation. 

3) No real knowledge is possible without living with the 
people in total identification (and not merely through 
sympathy) without having a dialogue of life with all 
classes of the poor, without commitment to concrete 
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action, and without changing reality. This applies to 

various groups in the Church, especially to those under 

formation and to those in charge of formation. 

4) All Christians, especially Church leaders, should change 
their life-style so as to identify with the poor, shedding 
their image of wealth, ridding themselves of surplus 
wealth, privileges, and status consciousness, and finan- 
cial security and, accepting the legal limitations of pro- 
perty rights and the serious implications of labour laws 
etc. 

5) All Christians must be involved in the building up of 
the human community, resisting apathy and fatalism and 
exercising initiative and responsibility. This will require 
technical competence and skills to be acquired through 
tr é 

6) A healthy secularity must purify our piety, religious 
practices and liturgical celebrations. They should provide 
the inspiration for involvement in committed service 
to society. 

7) All our educational institutions and communications 
media should be geared to create this awareness, to 
lead people to involvement and to give them training 
for it. 

8) The Church besides working through her own institu- 
tions should collaborate with other agencies in develop- 
ment efforts, wherever our values tally. 

9) Instead of taking decisions and giving directives from 
above, local initiative must ‘be encouraged and self- 
reliance must be promoted. 

10) Sometimes conscientization alone will not be enough. 
An alternative power-structure would seem necessary 
so that those committed to action may be able to de- 
fend themselves. 

Above all, this new type of participation in nation- 
building, will call for a total identification with Christ and 
his cross. This will make demands on our generosity, cause 
us suffering and lead us to face failures and to risk our lives. 
This is part and parcel of the process of liberation, as well 
as its authentic sign and pledge. For it is by dying to our sel- 
fish comforts and individual security that we can rise up 
with the masses to a new life of freedom and brotherhood 
of all men in a just society. 
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Evangelisation and Liberation 


The problem and issues: 


In spite of a decade of discussion on this matter, there 


is still a lot of confusion.in the minds of many with regard 
to the relation between evangelization and development. 
There are several groups among us: 


1) 


2) 


3) 


4) 


6) 


A few see in theory as well as in their own praxis a 


good integration of evangelisation and development 


(liberation) 


Some are engazed in developmental activities which 
neither they nor others see as acts of evangelisation 


A vast majority cannot yet see any connection between 
evangelisation and liberation; they see them as two 
different activities, one specifically the duty of the 
Church and the other a common task of everyone 
Some think that the Church can help the latter if she 
has time, resources and personnel after having attended 
to evangelisation 
And even if the Church were to be engaged in it, it 
would not be part and parcel of evangelisation but only 
a part of her general mission 
There is another problem flowing from the above: Even 
those who consider involvement. in development. and 
for liberation as a part of the Church’s mission, find it 
hard to recognise it as a specific duty of the clergy and 
religious. : 
This may eventually lead to polarisation in the Church 
and to a split in communities and institutions. . 
on the one hand into: “tgp 


a) the groups of those who accept development as a 
valid form of evangelization and 


b) the group of those who reject it and want to devote 


themselves to the so-called direct evangelisation. and, 
on the other hand Esiganiel 40 


a) into the groups of those who believe that priests and 
religious should be in the forefront of liberation, 
development as part of their ministry and ; 


b) the group of those who flatly deny this. 
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2. The Church’s mission embraces both 
as constitutive and dialectical: 


The Synod of Bishops (1971) affirmed that ‘action on =“ 
behalf of justice and participation in the transformation of 
the world fully appears to us as a constitutive dimension 
of the preaching of the Gospel or in other words, of the 
Church’s mission for the redemption of the human race and 
its liberation from every oppressive situation”. Seen in depth, 
“Evangelisation and liberation development, far from being 
in opposition, compenetrate each other. If we sense a certain 
tension a dialectic in their relationship... this tension is full 
of life and dynamism, inspiration and excitement.’” (WNC. 
LX). The work of integral development when motivated by 
the love of Christ and seen and understood in this sense of 
integral development, quality of life and wholeness of man 
is a genuine way of realising the value of the Gospel. Its 
thrust goes beyond time to eschatological fulfilment”. (DNC. 
30). 

There is no room for dilemma: either evangelisation or 
development. The Church’s mission embraces both. Within 
the incarnational milieu, we may not properly speak of either 
‘direct’ evanzelisation, of either evangelisation proper or 
preparation for evangelisation, of christianisation and huma- 
nisation. There is but a single reality within which there is 
room for an approach, procedure and stages. The reality is 
the presence of the Lord in our world and His own saving 
action in the activities of men, through the course of history. 


When viewed with reference to the lay people, the 
supposed conflict between evangelisation and development 
will appear more theoretical than practical. If at all it exists 
in practice, it is rather in the lives and activities of the clergy 
and the religious, than in those of the laity. 


3. The Specifically Christian Contribution to Development / 
Liberation: 

This is spelt out in the Communication of the Catholic 
Bishops’ Conference of India (CBCI) to the Synod of Bi- 
shops, Rome, January 1974, No. 41: 

“The task of the Church then, is not merely to make a mate- 

rial contribution to problems of -p a economic in- 

justice but to give the right orierttatiott to élopment ‘work? 1), 
PSS om KO Si Ti {Pings tt gees ittearics ead, 
Se a mmnneltoes - Fecoogy | 


—————— ts” 
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so that in keeping with the values of local self-reliance 
development becomes less a work of benevolent giving and 
more a work of making people aware of their rights, a work 
of participating with people who are struggling for a genuine 
human existence. Above all, the specific role of the Church 
is to point out that liberation on material and social levels 
will not be complete without the fulfilment of mankind's 
spiritual destiny. Development activity becomes specifically 
Christian with the Christian vision and commitment to Christ 
of those engaged in it and with the impulse and dynamism 
flowing there from that leads to the total goal of develop- 
ment. In fact, not only must the Christian’s engagement in 
development work witness at every moment to his or her 
commitment to Christ, but in the process occasions will arise 
when this commitment can be made explicit and verbal.” 
This is done by spoken announcement of Jesus Christ, 
the liberator and fulfiller of man. Hence the problem is not 
either evangelisation or development; nor which is first and 
which is second. The Church embraces both as integral 
parts of her one total mission: one calling for the other, like 
word and deed, like life witness and oral proclamation. Such 
a task should be the concern of the whole Church and calls 
for the concerted action of all the Churches. The Churches 
should also create public opinion and exert influence on their 
governments and international bodies so that their policies and 
structures may thereby undergo change. 


4. Priority in the life and ministry of priests and the reli- 
gious: 

It matters little where one starts from. It will depend 
very much on the circumstances, on our aptitudes, and-on 
the needs of the community but whatever be the field in 
which one engages oneself, the dynamism of one’s commit- 
ment should be such as to take one to the other aspects and 
dimensions. } 

With regard to the supposed conflict and tension in the 
ministry of the Clergy and the Religious the CBCI memo- 
randum to the Synod , of Bishops in October 1971. states 
as follows: 

“The priest is not confronted by a dilemma between two 

mutually exclusive alternatives, viz. either evangelization 

proper or development, either christianisation or humanisa- 
tion; but he is expected to embrace both as integral parts 
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of the Church's global mission. Development understood 
in all its aspects and dimensions, will not be complete 
without the fulfilment of man’s spiritual destiny. A priest, 
as minister of the Church will dedicate himself to the tasks 

of devel t and, by the very involvement of his spiri- 
tual fr , will bear witness to the universal lordship 
of Jesus Christ over the world and be gradually led to 
_ make explicit and interpret his commitment. On the other 
hand, the priest, while announcing the good news of sal- 
vation in Jesus Christ, cannot but be led to discover the 
implications and exigencies of the Christ-event in the 
heart of this world and in the course of history, impelling 
him to join forces with all men in their struzgle for their 
total development. In this way his Christian proclamation 
will not only get credibility but will also sound relevant 
and : to his audience. In the fulfilment of this 
_ double task of the Church the role of priests and laity 
_ are specific and complementary. In the field of develop- 
ment the laity should have greater involvement especially 
in matters of a technical nature, while the priest's role 
will be to inspire, guide and support the laity in their 
. However, in regions where the Christian community 
is not existent or is unable to take an active part in 
development or liberation, it will be the priest’s role to 
undertake such works on a provisional basis in order to 
hand them over to the laity and other agencies at the 
earliest opportunity. When this is done the priest will 
“Yook upon the Christian animation of the community as 
his primary and permanent task.” 
5. Priority is not dichotomy or polarization, but specificity 
of roles in the same common task: 
When we speak of priority, we do not mean to bring 
ack into the Church a new form of division and dichotomy, 
creating two worlds. Nor do we mean ‘that priests and reli- 
gious should be in the sacristy giving animation while the 
laity bear the brunt of the burden in the battle line. Rather 
both are supposed to be not only where the struggle is going 
on, but in the struggle itself, each one’s role is specific; 
it is this specificity which gives the criterion of priority, a 
priority which includes commitment to the whole cause and 
involvement in the whole procedure. 


< Se Appendix 
Car An extract from the Synod ot 1974 


\ 
° On Evangelization and Liberation: 


Prepared by Fr. D.S. Amalorpavadass 


The work of human development and liberation is an 
integral part of evangelization, even a constitutive dimension 
of evangelization itself. Because this is so, this Synod renews 
the statement of the preceding Synod on the participation of 
the Church in the task of transforming the world in the 
light of the Gospel, towards justice, the true liberation of 
men and peoples, towards brotherhood and peace. 


Evangelization cannot be reduced to intrahistorical hu- 
man (economic, political, cultural) liberation, nor can it be 
wholly identified with it. But it surely includes it, demands 
it and leads it to its fuller sense and true purpose. For 
the integral human salvation towards which the work of 
evangelization is directed embraces the whole of man and the 
whole of human society, body and spirit, time and history 
as well as the fullest achievement of the Kingdom of God. 

Thus the Participation of the Church in human liberation 
everywhere, but especially in the midst of men who are in 
conditions of poverty and multiform under development, is 
not only a sign or condition of the credibility of the Gospel, 
nor is it only the privileged locus where christians and other 
men (whether believers or unbelievers) can meet in dialogue, 
in solidarity and collaboration, but the Church’s participa- 
tion in the struggle for human liberation itself, in manifold 
ways, proclaims the Gospel of Jesus Christ and the total 
salvation we find in Him, and opens the way to the coming 
of the Gospel in the hearts and minds of men. For it is a 
manifestation of that love and that self-giving for men which 
is so deeply imbedded in the heart of the Gospel. 


This participation, furthermore, as part of evangelization, 
opens up a new dimension and imparts a new meaning to the 
task of human liberation. For it links it up with the reve- 
lation of the plan of God’s love made known to us in Jesus 
Christ, and it shows that in the struggle for human libera- 
tion, that total human redemption which has been wrought 
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already in Christ's Paschal Mystery (and yet in some true 
Sense remains to be completed by us in Him) is already being 
tealized in the world. 


_. .Furthermore, this ecclesial participation in human libe- 
ration, motivated by a truly evangelical vision of history, 
lends to the task of liberation the light, the energies, the 
dynamism which spring from the Gospel. For the efforts of 
Christians in this task and their selfless gift of themselves 
become the witness of living faith and hope, and the living 
out of the love of Christ for men, and this leads to the pro- 
clamation IN WORD of Christ as the liberator of all men 
and as the Lord of human history. 


‘Lastly, men today are especially sensitive to the value 
of justice and solidarity. In the midst of men today, then, the 
Church should zot only in fact not “exist for herself”, 
but she should (like her Founder) exist rather pro mundi vita, 
for the life of the world. Not only must this be true, but 
men must also see that it is true. 


Propositions: 

1). Thus not only is the Church to bend every effort 
to acknowledge and remove injustice that is within her very 
self, but she is asked also to denounce injustices in the world. 
The‘ causes of these injustices, too, must be sought and ex- 
posed, as well as condemned. These causes are rooted in 
sin and that consequences of sin which in time enflesh and 
embody themselves in structures and in relationships of the 
economic, political and cultural orders, as well as in the many 
ways that men act in society. 


2) Among the tasks to be undertaken to promote 
human liberation, a first effort (which at first might seem 
a surprising one, in this context) is that the Church, in some 
authentic way, especially in her pastors and in members of 
religious communities, should share the lor and life of the 
poor, of the “marginalized” and those who have almost no 
voice or power in society. Thus can the Church enter more 
fully in a true “dialogue of life” with them, after the pattern 
of Christ who for our sake became poor and who underwent 
persecution from them, who held power, for (as LUMEN 
GENTIUM, 8) says, ‘“‘the Church is called to enter upon the 
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same way so that she may communicate the benefits of salva- 
tion to men”. In a world where so many multitudes of men 
live in subhuman conditions, surely the Church is called by the 
poor and lowly Christ to be on the side of the poor and 
“the little ones”, to know their aspirations and needs inti- 
mately, so that she may accompany them towards a life 
which is in every sense (fuller and) more fully human. 


3) Denunciations, however, are not enough. To them 
must be joined conversion and action, both individual and 
collective. For the Church and all Christians are called on to 
join other men in the effort to reform present structures 
of society, or to seek and build up new structures, which 
can make both possible and stable a society of greater equality 
and solidarity on all levels. 


4) Lastly such a task has to be the concern of the 
entire Church. It demands the joined efforts and skills of 
all the local churches. Our christian communities must 
awaken and strengthen public opinion all over the world, 
move government leaders and international organizations so 
that the policies and the structures which give shape to a 
whole network of injustice may at last be changed. 
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